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SECOND FORMULATION
OF THE CATEGORICAL IMPERATIVE:
HUMANITY AS AN END IN ITSELF

... Now I say: man and generally any rational being exists as an
end in himself, not merely as a means to be arbitrarily used by this
or that will, but in all his actions, whether they concern himself or
other rational beings, must be always regarded at the same time as
an.end. All objects of the inclinations have only a conditional worth;
for if the inclinations and the wants founded on them did not exist,
then their object would be without value. But the inclinations them-
selves being sources of want are so far from having an absolute
worth for which they should be desired, that, on the contrary, it
must be the universal wish of every rational being to be wholly
free from them. Thus the worth of any object which is to be acquired
by our action is always. conditional. Beings whose existence de-
pends not on our will but on nature’s, have nevertheless, if they
are nonrational beings, only a relative value as means, and are
therefore called things; rational beings, on the contrary, are called
persons, because their very nature points them out as ends in them-
selves, that is as something which must not be used merely as
means, and so far therefore restricts freedom of action (and is an
object of respect). These, therefore, are not merely subjective ends
whose existence has a worth for us as an effect of our action, but
objective ends, that is things whose existence is an end in itself: an
end moreover for which no other can be substituted, which they
should subserve merely as means, for otherwise nothing whatever
would possess absolute worth; but if all worth were conditioned
and therefore contingent, then there would be no supreme practi-
cal principle of reason whatever.

If then there is a supreme practical principle or, in respect of
the human will, a-categorical imperative, it must be one which,
being drawn from the conception of that which is necessarily an
end for everyone because it is an end in itself, constitutes an objec-
tive principle of will, and can therefore serve as a universal prac-
tical law. The foundation of this principle is: rational nature exists
as an end in itself. Man necessarily conceives his own existence as
being so: so far then this is a subjective principle of human actions.
But every other rational being regards its existence similarly, just
on the same rational principle that holds for me: so that it is at the
same time an objective principle, from which as a supreme practi-
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cal law all laws of the will must be capable of being deduced.
Accordingly the practical imperative will be as follows: So act as to
treat humanity, whetber in thine own person or in that of any other,
in every case as an end withal, never as means only. . . .

... Looking back now on all previous attempts to discover the
principle of morality, we need not wonder why they all failed. It
was seen that man was bound to laws by duty, but it was not
observed that the laws to which he is subject are only those of his
own giving, though at the same time they are universal, and that
he is only bound to act in conformity with his own will; a will,
however, which is designed by nature to give universal laws. For
when one has conceived man only as subject to a law (no matter
what), then this law required some interest, either by way of attrac-
tion or constraint, since it did not originate as a law from his own
will, but his will was according to a law obliged by something else
to act in a certain manner. Now by this necessary consequence all
the labour spent in finding a-supreme principle of duty was irrev-
ocably lost. For men never elicited duty, but only a necessity of
acting from a certain interest. Whether this interest was private or
otherwise, in any case the imperative must be conditional, and could
not by any means be capable of being a moral command. T will
therefore call this the principle of Autonomy of the will, in contrast
with every other which T accordingly reckon as Heteronomy.

THE KINGDOM OF ENDS

The conception of every rational being as one which must consider
itself as giving in all the maxims of its will universal laws, so as to
judge itself and its actions from this point of view—this conception
leads to another which depends on it and is very fruitful, that of a
kingdom of ends.

By a kingdom T understand the union of different rational beings
in a system by common laws. Now since it is by laws that ends are
determined as regards their universal validity, hence, if we abstract
from the personal differences of rational beings, and likewise from
all the content of their private ends, we shall be able to conceive all
ends combined in a systematic whole (including both rational beings
as ends in themselves, and also the special ends which each may
propose to himself), that is to say, we can conceive a kingdom of
ends, which on the preceding principles is possible.

For all rational beings come under the law that each of them




